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not just as a tactic of resistance but as a fundamental moral law that expresses the unity of life and
the dignity of all beings. Gandhi’s satyagraha exemplifies this ethic in action, offering a method of
confronting injustice with moral courage and self-discipline. Equally vital is Gandhi’s use of reason,
which he employed as a tool for self-examination, public discourse, and ethical consistency. Unlike
the abstract rationalism of Western thought, Gandhi’s reason was dialogical, experiential, and deeply
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its limitations while highlighting its enduring value in addressing global challenges such as violence,
inequality, and ecological degradation. Gandhi’s integration of moral principles with practical
strategies offers a model of ethical leadership and civic responsibility that continues to inspire. His
legacy lies not only in his achievements but in his insistence that truth, compassion, and reason are

inseparable in the pursuit of justice.
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Mahatma Gandhi remains one of the most influential figures of the 20th century, revered not only as a political leader but also
as a moral philosopher whose principles have shaped global movements for justice and peace. His philosophy, deeply rooted in
the ideals of truth (satya), non-violence (ahimsa), and reason, transcends the boundaries of political activism and enters the
domain of ethical inquiry and spiritual conviction. This paper seeks to analytically explore the core tenets of Gandhi’s thought,
focusing particularly on how he interwove truth, non-violence, and rational deliberation into a cohesive framework for both
personal transformation and societal change. Unlike many of his contemporaries, Gandhi did not view truth and non-violence
merely as abstract ideals but as practical instruments for engaging with injustice and conflict. He regarded truth as the ultimate
reality and moral compass of human life, and non-violence as its necessary expression in action. Equally important was his
reliance on reason, not in the detached sense of Western rationalism, but as a disciplined method of inquiry grounded in dialogue,
introspection, and ethical consistency. This introduction sets the stage for a deeper analytical engagement with Gandhi’s ideas—
examining their philosophical underpinnings, practical applications, and enduring relevance in contemporary social and political
discourse. By doing so, the paper aims to clarify not only what Gandhi believed but also how he believed, highlighting the
intellectual rigor and ethical depth of his approach.

For Mahatma Gandhi, truth (satya) was not merely a moral ideal but the very foundation of reality and human understanding.
He famously declared, “Truth is God,” reversing the conventional theological dictum to emphasize the primacy of truth in his
worldview. In doing so, Gandhi established truth as both an ontological principle—the nature of what is—and an epistemic
guide—the means by which we come to know and engage with reality.
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Ontologically, Gandhi viewed truth as the ultimate reality that underpins the cosmos. It was not a relative or culturally contingent
concept but a universal presence that governs existence. He believed that all beings are expressions of this underlying truth, and
that the human journey is essentially a quest to live in harmony with it. This metaphysical commitment provided a spiritual
dimension to his ethics, situating the pursuit of truth within a sacred and all-encompassing order.

Epistemically, Gandhi held that the pursuit of truth requires deep humility, constant self-examination, and an openness to
revision. He acknowledged the limits of human perception and reason, emphasizing that no individual possesses the whole truth.
Therefore, dialogue, non-violence, and tolerance of dissent become necessary methods of approaching truth. This aspect of his
thought resonates with pluralism and anticipates later philosophical trends in epistemology, such as fallibilism and
intersubjectivity.

In Gandhi’s practice, truth was not static but dynamic, realized through action (satyagraha) and experience. His insistence on
truthfulness in word, thought, and deed demanded integrity at every level of life, bridging the gap between philosophical
reflection and moral conduct. Thus, truth for Gandhi was both the goal and the path, shaping his ethics, politics, and pedagogy
in a unified manner.

At the heart of Mahatma Gandhi’s philosophy lies the principle of non-violence (ahimsa), which he regarded not merely as a
political tactic but as a fundamental ethical imperative and a comprehensive method of action. For Gandhi, ahimsa was both a
personal moral duty and a strategic approach to social and political transformation. It was rooted in the belief that all life is sacred
and interconnected, and therefore, any form of harm—physical, emotional, or structural—undermines the moral fabric of both
the individual and society.

As an ethical imperative, ahimsa is grounded in the recognition of the inherent dignity and value of every living being. Gandhi
saw non-violence as a proactive force of love and compassion rather than a passive state of inaction. It required the cultivation
of virtues such as empathy, self-restraint, patience, and forgiveness. In his view, to practice non-violence was to align one’s life
with the deeper spiritual truth of unity and interdependence, making it an expression of moral courage rather than weakness.

As a methodology, non-violence found its most prominent application in Gandhi’s doctrine of satyagraha, or “truth-force.”
Satyagraha involved resisting injustice not through retaliation or aggression, but through peaceful protest, civil disobedience,
and self-sacrifice. Gandhi argued that responding to violence with violence only perpetuates a cycle of hatred and domination,
whereas non-violent resistance transforms both the oppressor and the oppressed by appealing to the conscience of the adversary.

Gandhi’s application of non-violence was not limited to political arenas but extended to economic, social, and even interpersonal
spheres. He opposed structural violence embedded in systems of colonialism, caste, and economic exploitation, advocating for
constructive programs that empowered communities through self-reliance, education, and ethical living. His conception of non-
violence thus encompassed both negative non-violence (the absence of physical harm) and positive non-violence (the active
promotion of justice, truth, and harmony).

Ultimately, Gandhi's ahimsa was a revolutionary force—a tool for resistance, a philosophy of life, and a universal ethic. It
continues to inspire movements around the world, from the American Civil Rights Movement to contemporary struggles for
environmental and social justice.

While Mahatma Gandhi is often celebrated for his spiritual and moral vision, his use of reason as a philosophical and practical
tool is equally vital to understanding his worldview. Gandhi did not see reason as opposed to faith or emotion; rather, he viewed
it as an essential instrument for ethical living and social engagement. His concept of reason was not coldly analytical or detached,
but deeply dialogical, experiential, and ethically grounded.

Gandhi’s approach to reason was shaped by his legal training, exposure to Western liberal thought, and his study of religious
texts. He believed that truth and non-violence could not be imposed or blindly followed—they had to be discovered and justified
through rational inquiry and critical self-examination. In this sense, reason served as a bridge between moral conviction and
practical application, allowing individuals to test their beliefs against the realities of lived experience.

Importantly, Gandhi emphasized the limits of reason. He acknowledged that human understanding is finite and fallible, which is
why he advocated for humility, openness to dialogue, and a willingness to revise one’s views. He often quoted the Bhagavad
Gita and other spiritual texts not as unquestionable authorities, but as invitations to reflection, subject to rational interpretation.
This balanced reliance on both reason and conscience allowed Gandhi to avoid dogmatism while remaining firmly rooted in his
ethical principles.

In his public life, Gandhi used reason as a tool of persuasion and moral appeal. Whether negotiating with colonial authorities or
engaging with his critics, he sought to argue from first principles, appeal to universal values, and maintain logical consistency.
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He encouraged others to question injustice rationally, to critique tradition with discernment, and to shape policy and protest with
thoughtful deliberation rather than reactionary zeal.

Thus, in Gandhian philosophy, reason is not an abstract ideal but a living practice—a disciplined commitment to clarity,
coherence, and ethical responsibility. It complements his principles of truth and non-violence by providing a method of inquiry
that is dialogical, self-critical, and rooted in the pursuit of moral coherence.

One of the most distinctive aspects of Mahatma Gandhi’s philosophy is his ability to harmonize faith and rationality in a coherent
and ethically grounded worldview. Unlike modernist frameworks that often place religion and reason in opposition, Gandhi
viewed both as complementary dimensions of truth-seeking. His thought reflects a deep spiritual conviction, yet it is guided by
a consistent appeal to reason, dialogue, and ethical scrutiny.

Gandhi’s faith was not blind adherence to dogma but a profound trust in a higher moral order—what he called Satya or Truth,
which he equated with God. This faith was experiential and inclusive, drawn from diverse traditions including Hinduism,
Christianity, Jainism, and Islam. For Gandhi, religion was a deeply personal path to self-realization and service, not a rigid set
of institutional beliefs. At the same time, he insisted that faith must stand the test of reason and morality. Any belief that justified
violence, inequality, or untruth was, in his view, to be rejected—even if it came cloaked in religious authority.

Gandhi’s ability to reconcile faith and reason can be seen in his principle of sarva-dharma sambhava (equal respect for all
religions), which was not merely a sentiment of tolerance but a rational ethical stance. He argued that while individuals might
believe in the superiority of their own faith, they must recognize that all religions are imperfect human attempts to grasp the
divine. Therefore, reason must mediate religious practice to prevent fanaticism, superstition, or exclusion.

In practice, Gandhi engaged in constant self-inquiry and public reasoning. He welcomed debate, encouraged dissent, and often
revised his own positions when they no longer aligned with reasoned ethical reflection. His correspondence, speeches, and
writings show a thinker striving to align his spiritual beliefs with rational consistency and public accountability. For example,
his campaigns against untouchability were grounded in both religious reform and ethical reasoning, challenging orthodox Hindu
practices through a rational, justice-oriented lens.

In Gandhi’s view, faith without reason becomes blind, and reason without faith becomes hollow. True wisdom, he believed, lies
in the integration of both—faith giving direction and purpose, and reason ensuring clarity and ethical integrity. This synthesis
forms a central pillar of his philosophy and offers a compelling model for navigating the tensions between tradition and
modernity, spirituality and secularism.

Mahatma Gandhi’s philosophy, though rooted in the specific historical and cultural context of colonial India, continues to
provoke critical reflection and global relevance in the 21st century. His emphasis on truth, non-violence, and reason as
foundational principles for both personal conduct and political struggle has inspired generations of thinkers, activists, and
reformers. However, Gandhi’s ideas are not without controversy, and a nuanced evaluation reveals both the strengths and
limitations of his philosophical legacy.

Critically, Gandhi has been both admired and critiqued for the idealism embedded in his approach. His concept of non-violence,
while morally compelling, has been questioned for its practical limitations in situations involving systemic oppression or violent
authoritarian regimes. Critics argue that non-violence may not always be an effective strategy where power dynamics are severely
imbalanced and where moral appeals fall on deaf ears. Similarly, Gandhi’s deep-rooted spiritualism and reliance on inner moral
transformation have been critiqued by some as insufficient for addressing structural injustices, such as economic inequality or
caste discrimination, which require more than personal reform.

Gandhi’s views on modernity, technology, and industrial civilization, particularly as expressed in Hind Swaraj, have also drawn
mixed responses. While he prophetically critiqued the alienating effects of industrialization and materialism, his advocacy of
village-based self-reliance is often seen as utopian or incompatible with globalized economic realities. Furthermore, his positions
on gender roles, sexuality, and caste, though evolving over time, have faced scrutiny for containing elements that appear
conservative or ambiguous by contemporary standards.

Despite these critiques, the contemporary relevance of Gandhi’s philosophy remains striking. In an age marked by increasing
political polarization, violence, ecological degradation, and moral crisis, Gandhi’s principles offer ethical clarity and moral
resilience. Non-violence, as both a strategy and a value system, continues to inform movements for justice—ranging from climate
activism and racial equality to indigenous rights and anti-authoritarian resistance. His insistence on means being as important as
ends remains a vital counterpoint to utilitarian or power-centric politics.

Moreover, Gandhi’s integration of reason with faith, and of spiritual discipline with social engagement, speaks to current efforts

to bridge divisions between secular and religious worldviews. His emphasis on self-discipline, ethical leadership, and civic
responsibility resonates in discussions about leadership crises, public ethics, and global citizenship.
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In sum, while Gandhi’s philosophy is not immune to critique and must be interpreted in light of its historical limitations, it offers
enduring tools for moral inquiry and action. His legacy challenges us to envision a world governed not by dominance and fear,
but by truth, compassion, and reasoned dialogue—a vision that remains as urgent today as it was in his time.

Mahatma Gandhi’s philosophy presents a remarkable synthesis of ethical vision, spiritual depth, and rational inquiry. Rooted in
the triadic principles of truth (satya), non-violence (ahimsa), and reason, his thought transcends the boundaries of historical
circumstance to offer a timeless framework for individual and collective transformation. Gandhi did not merely advocate these
principles abstractly—he lived them with profound consistency, weaving them into his political activism, social reform, and
personal discipline.

Through our analytical exploration, it becomes clear that truth for Gandhi was both the highest ideal and the ontological
foundation of reality, accessible through humility, introspection, and moral action. Non-violence was not simply a strategy of
resistance but an active force of love and justice, capable of reshaping society without recourse to hatred or domination. And
reason, as Gandhi employed it, was a method of ethical clarity—always open to dialogue, grounded in experience, and tempered
by the limits of human understanding.

What makes Gandhi’s philosophy especially relevant today is its integrative power. In a world fragmented by ideological
polarization, ecological crisis, and social unrest, his vision calls for a renewed commitment to ethical coherence, compassionate
engagement, and principled action. At the same time, critical evaluation reminds us that Gandhi was a man of his time, and that
his ideas—while profound—must be adapted thoughtfully to contemporary challenges.

Ultimately, Gandhi’s legacy lies not in the perfection of his prescriptions, but in the moral courage and intellectual integrity with
which he pursued them. He invites us not merely to follow him, but to think with him—to live truthfully, act non-violently, and
reason ethically in pursuit of a more just and humane world.

No
Mrs. Shipra Mandal: Methodology, Analysis, Literature Review, Drafting, Referencing; Dr. Vinay
Kumar Tiwari: Literature Review, Drafting, Referencing
No
All the authors have given consent for the publication.
No

Bilgrami, A. (2002). “Gandhi, the Philosopher.” Economic and Political Weekly, 37(38), 3925-3933.

Bondurant, J. V. (1958). Conquest of Violence: The Gandhian Philosophy of Conflict. University of California Press.

Brown, J. M. (1989). Gandhi: Prisoner of Hope. Yale University Press.

Chatterjee, P. (1986). Nationalist Thought and the Colonial World: A Derivative Discourse? Zed Books.

Dalton, D. (1982). “Gandhi’s Originality.” The Journal of Asian Studies, 42(2), 309-321.

Gandhi, M. K. (1940). Constructive Programme: Its Meaning and Place. Navajivan Publishing House.

Gandhi, M. K. (1951). Selections from Gandhi (N. K. Bose, Ed.). Navajivan Publishing House.

Gandhi, M. K. (1993). The Story of My Experiments with Truth. Beacon Press.

Gandhi, M. K. (2009). Hind Swaraj and Other Writings (A. Parel, Ed.). Cambridge University Press.

10. Hardiman, D. (2003). “Gandhi's Satyagraha and Popular Protest in India.” Journal of Peace Research, 40(6), 653-671.

11. lyer, R. N. (1986). The Moral and Political Thought of Mahatma Gandhi. Oxford University Press.

12. King, M. L. Jr. (1958). Stride Toward Freedom: The Montgomery Story. Harper & Row. (For influence and adaptation of Gandhian non-
violence.)

13. Mantena, K. (2012). “Another Realism: The Politics of Gandhian Nonviolence.” American Political Science Review, 106(2), 455-470.

14. Mehta, U. S. (1992). “Gandhi on Civilizational Self-Knowledge.” Political Theory, 21(4), 556-576.

15. Nanda, M. (2002). Prophets Facing Backward: Postmodern Critiques of Science and Hindu Nationalism in India. Rutgers University
Press.

16. Pantham, T. (1983). Political Theories and Social Reconstruction: A Study of the Thought of Gandhi and Ambedkar. Sage Publications.

17. Parekh, B. (1997). Gandhi: A Very Short Introduction. Oxford University Press.

18. Parel, A. J. (2006). Gandhi’s Philosophy and the Quest for Harmony. Cambridge University Press.

19. Raghuramaraju, A. (2007). Debates in Indian Philosophy: Classical, Colonial, and Contemporary. Oxford University Press.

20. Sen, A. (2009). The Idea of Justice. Harvard University Press. (Includes references to Gandhi's conception of justice and ethics.)

CoNo WM R

Page | 33




Published by: Pather Dabi Educational Trust, (Regn No: 1V-1402-00064/2023), Under Govt. of West Bengal, India

Publisher’s Note
The Social Science Review A Multidisciplinary Journal remains neutral with regard to jurisdictional claims in published data, map and

institutional affiliations.

©The Author(s) 2025. Open Access.

This article is licensed under a Creative Commons Attribution 4.0 International License, which permits use, sharing, adaptation, distribution
and reproduction in any medium or format, as long as you give appropriate credit to the original author(s) and the source, provide a link to
the Creative Commons licence, and indicate if changes were made. If material is not included in the article’s Creative Commons licence
and your intended use is not permitted by statutory regulation or exceeds the permitted use, you will need to obtain permission directly from
the copyright holder. To view a copy of this licence, visit http://creativecommons.org/licenses/by/4.0/

Page | 34



http://creativecommons.org/licenses/by/4.0/

